Entitling Extraction

Parashas Noah
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1. o v — God remembered . To say that God “remnem-
bers” irﬁpliés that forgetfulness is possible for Hlm., which is
clearly an absurdity. The Torah uses this term, like many

i G od remembered Noah and all the beasts and all the animals that u?e?eTuzﬁ% in the Ark,
and God caused a spirit to pass over the earth, and the waters subsided. 2 The fountains of

the deep and the windows of the heavens were closed, and the rain from heaven was restrained. others, to make it easier for us to understand the course :f
3 The waters then receded from upon the earth, receding continuously, and the waters events: God's “ﬁs‘i‘;.mh}t‘i? g;céf::ti?:: ‘;‘; ithHt: :azofg:—tgote—
diminished at the end of a hundred and fifty days. * And the Ark came to rest in the seventh :::L::\deﬁn&rj‘; ﬁ,ﬁe‘? He was ready to show them mercy, it
-mionth, on the seventeenth day of the month, upon the mountains of Ararat. * The waters were was as if He had remembered. The commentators state that
continuously diminishing until the lenth month. In the tenth month, on the first of the month, the Noah earned this mercy because he fei a[f\‘f;arﬁ‘)’ for the
tops of the mountains became visible. animals during all the months in the Ark (Midrash).

— God “remembered” that the animals that were p'ermit-

e by L %J.‘_Q’ ted t6 enter the Ark had not previously perverted t‘:l(e;_"r w:% ,

. 3 - ‘% 2 and that they had refrained from mating in the Ark (Rashi).

3 (’ ° . W , on L H - __ He noted that Noah was a perfectly righteous. man, apd
) o o there was a Divine covenant to save him. Concerning the an-

. Why Was Nodch in Need of a Speda’ Remembrance? imals, God remembered His plan that the earth should con-
tinue with the same species as before (Ramban)-

The Musaf Shemoneh Esrei on Rosh Hashanah is comprised of three parts,

the middle of which is Zichronos. In,Zichronos we express that even though
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we are only a microscopic fleck of dust within the vast cosmos of creation, =3 :17,-”
we are remembered by Hashem. Hashem pays attention to the smallest of

creatures because He created us all for a mission which is crucial for the

success of the universe.
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We then zoom in on a particular individual whom Hashem remem- PE Toh0 Y 1) D’Psfi 51

bered — Noach: “And also Noach You recailed with love, and You remem-
bered him with salvation and compassion...” l '
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We recite the following pasuk:

G-d remembered Noach and all the beasts and all the animals that were . hape Hp 3157?:’ 7pn YbNY P
with him in the ark, and G-d caused a spirit to pass over the earth, and - . P AR 25D o3 NI 3 ooprsm
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membered tiny Noach and the animals he was caring for, and sent a spirit

of compassion to dry up the earth and release them from their confinement

in the teivah. Likewise, please remember and have compassion upon us.”

'm\/'hy, however, did Noach need a special remembrance of love and
compassion and a spirit of mercy for the waters to recede? The plan was

arranged already 120 years before the Mabul. Hashem had told Noach . - X 2 ’P% %M P D0, ijﬁ?}’éﬂ
to build a teivah in which he would protect him and the animals, after : P70 D7D Ve opoapd DR DD a5 g
which he would go out and repopulate the world. Why the need for love ¢ : P,
and compaésion? Would all living beings in the teivah have perished like } - )
a spaceship stranded in space without the special spirit of kit}dhess that/ 55' S , o
Ail—{ashem sent over the earth? Did something change befwé'en Hashem That is to say, Noach’s prayer in the ark caused a change in the
commanding Noach to go into the teivah and the end of the Mabul? modes of Hashem Yisbarach’s conduct. As a result of his prayer,

Hashem replaced the Attribute of judgment, which had instigat-
-r# ed the flood, with the Attribute of mercy, thereby terminating

Y 176 5 oo RINAS CHAIM L
L S R, F"\d\g""&” [g\i) _ (the flood, as we see in the continuation of the verse:

RASHI EXPLAINS this verse: 6 ' //
DPYK T3 — “God remembered’ — X PTI NI DV Y "~ The concept of z.echirah, rerrfembrance, in.reference tq Hashem
DPT¥7 NYHR T Yy 0N nnY 719979), this [Divine]l Name Yisbarach, has nothing to do with remembering facts. It is the hu-
(o°79K) [represents] 1711 N, the Divine Attribute of judg- ¢ man memory that undergoes changes — now remembering some':—
ment, but it was transformed to the Attribute of mercy > thing that before was forgotten. As far as Hashem Yisbarach is

through the prayers of the righteous.” s
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concerned, zechirah denotes the stimylation and the setting into
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_$@vity of one of His niany, or modes of conduct. This could ap-
ply equally to exercising the Divine Attribute of mercy or the Di-

mnw amsanT

vine Attribute of judgment, depending on whether what ignited

the “memory” was good or bad. Thus God’s “remembering” rep

fqu resents His activify, whereas human zechirah is the catalyst for

man’s action, but not the action per se.
, S
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Thus the zechirah referred to here is a change in the mode of
conduct, as the Ramban put it: “He saw it [necessary] now to take
them out [of the ark].” Hashem’s 3330 changed towards Noach
due to his perfect righteousness and it changed towards the ani-
mals due to His desire to maintain the existence of creation. Until

.that morment, the Divine Attribute of judgment, which instigated
the Flood and the destruction of the world, had governed the
universe. Now Hashem decided to be 1211, i.e. to change the pat-
tern of conduct and adopt the Attribute of lovingkindness and

amercy, thereby maintaining His world.
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BEREISHIS MIDRASH RABBAH  NOACH

TrmR T oain Dy Dy onh MK nam a3 Sy R
31 b — R’ Shmuel bar Nachmani said: Woe to the wicked,
for they convert God’s Atiribute of Merey to the Attribute o
Striet Justice.’ DT X T MO AT 7T QRN 0PN ':;:«3
»1m — For in every place in Scripture that it states HASHEM
(7r1717), that Name represents the Divine Attribute of Mercy,
as it states, HASHEM, HASHEM, God, Compassionate and
Gracious (Exodus 34:6).  7y8¥3 DIXT Ny 112713 71 KNP 0N

# 43) IR 11 Ny BT NR Ay 2 oy — Yet it is written
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@& Mercy Transformed R’ Yitzchak Blazer (Kochvei Ohr [Jerusalem,
5734] §69) explains the Midrash literally to mean that the wicked trans-
form the Attribute of Mercy into one of Strict Justice. It is not simply’
that God shifts from exercising one Attribute to exercising another,
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It is rather that the Mercy itself is transformed into Justice. And he
illustrates the significance of this transformation.

Some people are by nature merciful; it is difficult for them to see
| others suffer. Other people are by nature cruel; the suffering of others
1| leaves them largely unmoved. Surely, the cruel person is far more likely
{ than the merciful one to berate or cause pain to his fellow. For the mer-
! ciful person is.restrained by his disinclination to cause suffering; the
* cruel person has no such compunctions.

There are times, however, when the merciful person will react more
. harshly than the cruel one. That is when an innocent person is being

I

victimized. The merciful person, who cannot tolerate the innocent
person’s suffering, will react angrily to the aggressor. The cruel person,
however, will remain more passive; the suffering of the innocent victim
does not provoke him as much. Thus, God warns us not to mistreat a
poor man for it will be that if he cries out to Me, | shall listen, for | am
compassionate (Exodus 22:25); it is precisely because God is compas-
sionate that He will react more harshly if someone exploits the unfor-
tunate one! .

This is what our Midrash means when it teaches that the wicked
“transform” the Attribute of Mercy into one of Strict Justice. God is
merciful and He is therefore especially indignant, as it were, when the
“wicked act unmercifully—whether to others or even to their own souls.

('Woe to the wicked, then, who bring upon themselves not only the
wrath of Strict Justice, but the even greater fury of Mercy transformed.
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Kindness
A second area that the sources tell us helps someone gain atone-

ment is that of kindness toward others.”® In a general sense, this can
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be explained in a manner similar to the above attribute of patience: if |
(he treats others kindly, hé himself will be treated kindly. However, it is J? LM IR WY Am MY9R 31 DR PTRbR R @y ny) PTIN0A KR 7Y *

possible to petceive a deeper dimension as to how this works. e o Yy xm"( 37V IWR .57Y ,07T0n P31 Mg poy L mwn Swoivann
The Gemara tells us that different sins require different treatments 3997 MNN_OhA AN X9 Yaon 'p.‘r:w INRD TR 19N Lanven DRIy WweR
in order to gain atonement, depending on the severity of the sins: AIOWI Y3 - DI DYV WM ROR DT o Lo o0 naxd ina Y9a oopnnb avi
+  Some can be eradicated instantly with teshuvah alone; ' K7DI7 TOMmA TN
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~J Why does a person have to undergo suffering in order to gain atone-

ment? On a basic level, it is simply part of his punishment. M1 by myEnn Py mm o LTen pwyh Py Tom Paph viow wab ﬂm“f
" However, Rav Yosef Dov Soloveitchik explains the idea of yisurin in Xow 7 i3 probl ART R9W o BV R L nann W Y1aob prg o ot Yoaaw
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Even as the dominant Divine attribute when it comes to teshuvah is 731 K13_T113 w1pnw TONT 7Y 1991 0T Ma% MaRI Toma 12 on %3 L9wand
obviously that of mercy, nonetheless, we see from a number of sources that SV P rn MW ,n2ona on vhyan Yo R RpYT Aned \peint 12 by aw »°
this mercy is not entirely divorced from pure justice. In other words, even J2vm qon a3t o1 3om Mo LTon

the forgiveness that comes with teshuvah is governed by certain guidelines. Cw: DWIRA WY Y OYUR XA (3-0 xeM) T MRT2 12 PP v [ ‘gy
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so grave he has forfeited his very right to exist. Why? In the purest of oon a5 ) MW by DRI BT MM AR
‘terms, Hashem grants man existence in order to live in accordance with
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path, his right to that existence simply expires.

\ It turns out that when man comes to do teshuvah, he is essen-

tially looking to reacquire his existence. Strictly speaking, when one

wishes to acquire anything, he has to pay with something of equal

value. In this case, when man is looking to reacquire his life through
~teshuvah, the only asset he has that is equal in value to his life is...

—— - - T bmwn . ,@)_QJ” R to
his life!l In strict terms, therefore, by definition he cannot afford to Ny s
reacquire his existence.
I-;lowever, says Rav Soloveitchik, here the attribute of mercy comes. NNK .DW1913 M1 NPT Y0 M 1R A 210 ’n'I’D'(’ MR 7Y NYe3
in and finds a way for one to get his life back in a way that will satisfy the oy M1 TONMAW JOND AR 19T ‘07D IR0 NPT 20 mYT NN YT
law regarding these matters. One of the ways an object can be acquired AR RONINY 120N DR P09 - ) MIATN NN MY JUR nnan oy vnn
is through money. Furthermore, the-halachah states that it is possible . ' n2Mn 1 M

to effect a money purchase with a minimal arhount, called a perutah, Aopn IR - TYAN 9P DY N3 TONNAY TONI 13K 73 RNNII MWL
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even if the item being acquired is very valuable.

- ‘Applying the concept to our case, we can now see how suffering helps
one to gain atonement. No one can afford to pay “full value” in order to get
his life back, for that would involve paying with hislife itself. However, when

[
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someone suffers, he loses some aspect of his quality of life. Sometimes, it
is the equivalent of a perutah’s worth of life, sometimes it is more. That is

something that is determined by Heaven, but the goal is to allow for a per-
son to pay with “part of life” in order to have his life itself restored to him.

This is a truly illuminating insight into this matter, and perhaps it DIPaYW YR 119 D10 1PN 110 RYW 7253 11 RY 1) 1R RN, TINK
will help us deepen our understanding of our discussion.
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ing is through acts of kindness. In light of the above approach, we may

say that as surely as one can buy his life back through parting with some
[ piece of his own life, he can also buy it back through adding on to the life)

‘- of others. Every act of ki_ndness enhances the life of the recipients in DR DI ,NNM0N AR M3 RN INT VYD Pyl DRY RYR IMRY ]
some way, either by making them happier, or by making things easier
for them. This is the value of acts of kindness, and how they help a
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person avoid yisurin. If we need to pay for our life with “life-installment
deposits,” we should choose to deposit them with others. C DRI 27D LIBYR 0100 0PI YW DY PN YR NTND 013 00N IR 4’
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46 s Ateres Mordechai al HaTorah

PERSON HAS WITHIN himself the ability to act with great

compassion and kindness. Yet, the level of merit gained

by doing acts of kindness when done within a society

thit promotes charity cannot be compared with acts of kindness fulfilled

Tk 1&1 society that shuns and discredits such acts. When a person finds

}(1imself among selfish and self-centered people, it is more difficult to

constantly resist the prevailing norms of one’s environment and instead

T 7 . . :
Jo remain benévolent and sharing.
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Noach was responsible to feed the animals during their stay on the Ark.

In fulfilling his task, he reached out and went beyond the call when it

came time to care for all their needs. He administered to their schedules

with such precision that the animals grew accustomed to perfection.

Once, when he was delayed for only a few moments in delivering food
to the lion, the ferocious lion snapped'at Noach and maimed his arm
(Tanchuma 9).

These exemplary efforts of Noacly emanated from a world that was

(ipiritually bankrupt, as the world around him was in ruins. The Deonle;\

f his generation were notoriously deficient in the area of kindness for,

one another. Theft and murder were rampant, as people were involved

ip the design and produc.tion of weapons and tools of harm. Yet, this was

the era in which Noach functioned, as he applied himself in resisting this

trend to serve the needs of others.

There was a great degree of judicial reasoning which was used in arriving
at
X and evil. Yet, this same process reflected positively on the kindness of

a sentence which fairly condemned that generation for their cruelty

Noach, which was_contrastingly magnified, for it was performed at a
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time when Noach had to go against the tide of society’s norms. His merit

was therefore much greater than it would have been had he lived at a

time when such actjons were lauded.
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reverse the Trait of

The Midrash declares that “the righteous are fortunate in that they
Judgment to.be Mercy. This means_that the very

. same element of criticism to which

£

the evil ones of the generation were =

H

[ subject, was in and of itself the same vehicle by which Noach was found '

to be especially meritorious. Noach was able to maintain and even }

(promote this feature of kindness,

despite the overwhelming tendency

that prevailed to act selfishly. In that merit he was successful in eliciting
L&

a response of mercy from the heavens,

and the waters subsided.

Rabbi Pinches Friedman
Parshas Noach 5774
Translation by Dr. Baruch Fex

PR

Thus, we can deduce from Rashi’s choice of terminology that
this is what he is teaching us. By means of his prayers, Noach

succeeded in transforming the attribute of “din” into “rachamim.”

For, his tefilos acted like “the prayers of tzaddikim,” which cause an -

upheaval of the attribute of  “din”—transforming it into the
attribute of “rachamim.” By the way, we have learned from Rashia
new interpretation of the Gemara's statement. It states that the
prayers of tzaddikim “transform HKB"H's mindset from the

attribute of “harsh_judgment” to the attribute of “mercy”

Simply understood, we would explain that their prayers affect a

change, as it were, in the way HKB'H manages the world; rather
than ruling with “din,” He rules with “rachamim.”

Based on Rashi’s comments, however, we see that the prayers
of tzaddikim actually transform the “din” itself; the “din” itself is
made to coincide with the management based on the attribute of
“rachamim.” Thus, the use of the terminology portraying uphcaval
and transformation:

"yt popnn“—a radical upheaval occurs

transforming the actual “din” into “rachamim” This is illustrated

by the passuk regarding Noach: “Elokim {G-d acting in accordance
with the attribute of “din”) remembered Noach. It was Elokim
specifically- that acted mercifully. We find a similar instance
regarding Rachel Imeinu: mx @p s e “Sre—Elokim

remembered Rachel.

a\-\ We'can apply this idea very nicely to interpret the proclamation
of Yisrael's sweet psalmist, David HaMelech, {Tehillim 69, 14):
e ny °n e nven anr‘—but as for me, my prayer is to You,
Havaya, at an opportune time. In other words, I pray to initiate
an opportune moment emanating from the name of “rachamim,”

¢Havaya. Yet, that does not suffice for me. *Rather, my desire and

intent_is_to_also. tyansform. the “din” assopiat'cd with the name
Elokim into mercy, “rachamim.” Thus: ” msR2 "1y 7707 2713 2977
W~ — Elokim, in the abundance of Your kindness, answer
me with the truth of Your salvation— the name Elokim itself,

representing “din,” will answer me favorably, demonstrating His

abundant kindness.
‘\'.....__;..__—-—-—-’:""

4 We can cven suggest a very nice explanation as to why it was
necessary for Noach to transform the “din” of Elokim into
“rachamim,” and was not satisfied with merely transforming
HIKB"H's management via the attribute of “din” associated with the
name Elokim to management via the attribute of “rachamim”
associated with the name Havaya. As Rashi demonstrated, the
generation of the “mabul,” due to their wickedness, transformed

the actual “rachamim” into “din.” Rashi cites the passuk: sy

oy Nk R ’n—and Havaya said, | will wipe out mankind.

\ “teivah.”

B

Here we see that the name Havaya, connoting mercy, was

transformed into a role of “din.”

# Thercfore, it would have served no purpose to merely

%};ansform' HKB"H's management from oune of “din” to one of

? ;‘x:achamim." For_at that time, even the attribute of “rachamim” .

functioned_as “din"—exacting judgment, Consequently, Noach
cleverly employed his tefilah to transform the “din” itself intor
“rachamim.” As a result, there was no longer any "din” in opcratioﬁ
but only total “rachamim.” Eoth the name Havaya and the name
Elokim reflected “rachamim”—as we learned from the passuk:
“m g o e —Elokim remembered Noach.

Noach’s Supplication in the Teivah: “Bring
2\6 My Soul out of Confinement”

Continuing our journey, let us now clarify where it is that we
find thal Noach prayed to Hashem in the "teivah.” According to the
great Imrei Emes of Gur, zy”a, the source is the Midrash (B.R. 34,
1). Elaborating on the passuk {Bereishis 8, 16), it states:

SO MRS YA-anp 2N LTRONT 1 RY R M R BYTR N
D1 MM TNTSNT LY PN 9D DOOTE TTRDS "2 ,TRW AR AT twnl
sz At T ARG TRW IR MITER WTI ST aTNR AR AW T,
T3 R 2 pvey Yoy AW R PMAAN 93 LRPNTE 3 TIPEDMY BT YYD
».aenn

Noach was confined within the “teivah” for twelve months.

According to the Midrash, after that period of confinement, he

beseeched Hashem: "sup1 ~sonn mey“—release my being from

" this confinement. He beseeched HKB"H to take him out of the

As we learned from the Midrash above, his tefilah
effectively transformed the attribute of "din” into the attribute of

“rachamim’—as reflected by the passuk: “Elokim remembered
Noach.” Elokim, connoting “din,” acted mercifully. Similarly, the
command to exit the “teivah” is expressed as follows: ™ o NI

" mEcnn T RX RN 13 R“—once again, the name Elokim is employed.

Nevertheless, let us consider a statcnent in the Zohar hakadosh
{Noach 67b). Noach is viewed as being flawed for not having
prayed on behalf of the people of his generation—in an attempt to
save their lives—as Moshe Rabeinu prayed for Yisrael in the
aftermath of the “cheit ha'eigel” As a consequence, the “mabul” is
named after Noach, as we find in the words of the
prophet (Yeshayah 54, 9): m1 = =mayn “nuawl TR W mar 1 v ¥
»w=xn 9y TW—for the waters of Noach shall this be to Me as |
swore that the waters of Noach would never again pass over
the earth. This being the case, it is bewildering. Seeing as Noach

«

possessed the power of “the prayers of the tzaddikim’'—the

power to transform the attribute of “din” into the attribute of

C“rachamim”—as he demonstrated in the “teivah,” why didn’t it
cross his mind to utilize his power of tefilah to save his entire

generation?
Q\') Noach Was Punished by Being Confined
in the Teivah for Twelve Months
It appears that we can resolve this issue satisfactorily based on
a revelation from the Chasam Sofer (Noach 22b}. He addresses the

,_’J matter of why HKB"H chose to save Noach from the turbulent :

waters of the “mabul” by secluding him inside the "teivah,” full of -
animals and wild beasts, for an entire year. Surely, the Omnipotent

could have saved him in numerous other ways—involving less
discomfort- and less confining. Yet, this method of salvation
_represented a punishment for Noach for his failure to pray for the
people of his generation and for his failure to rebuke them. Here is
what he writes:




“In ‘my opinion, it is clear that the sojourn in the “teivah”
represented a punishment for Noach and his family. It was

certainly a form of incarceration and they undoubtedly suffered.
The duration of the imposed decree was one complete year
Thereafter, they were allowed to exit the “teivah;” but not before
serving the entire sentence”

The Chiasam Sofer is alluding to that which is explained in the
Midrash Tanchuma (Noach 2): &% masna wTw 2% ,mas 7
PP nYNEn N POw aIw ,n%'v: N1 ava &Y mw mwn—during the
twelve months in the “teivah” Noach did not sleep by day or by

night; for, he was occupied with the care and feeding of the animals.

This fact is also evident from the Midrash cited above .which
taught us that Noach beseeched Hashem: "Release my being
from this confinement.” Noach pleaded with HKB"H to release
him from the confinement of the “teivah” Thus, it is clear that
Noacl's incarceration in the “teivah” for twelve months constituted

a_severe form of punishment for him. Let us see exactly how

unbearable this punishment was for Noach. We find the following

:)SMPM{M D’Rabbi Eliezer {Chapter 23}:

HiB”H Placed Noach in the “Teivah” so that He
Would Rectify the Teivos of the Tefilah

We have learned that HKB"H saved Noach and his family by

requiring them to cnter the “teivah” as a form of punishment for -

Noach’s failure to pray on behalf of the people of his generation. |
would like to propose an explanation as to why HKB"H chose to
describe the place of Noach and his family’s salvation as a “teivah”

The passuk states (Bereishis 6, 14): nasn Yo Twe ” pup <9 8y
i nx nwyn—make yourselfa “teivah” of gopher wood; make
the “teivah” with compartments. Let us endeavor to explain why
HKB"H chose to cali this giant structure a “teivah” rather than a
ship or a house.

\ Yet, based on what we have learned thus far; we can suggest that
HKB"H wishcd to convey a vital message to Noach. The reason for
Noacl's twelve month incarceration with animals was because he
_falled to utilize the words—“Teivos”--of prayer to save the people
af his generation. He neglected to pour out his sou] to Hashem
- utilizing the words—"Teivos”"—of tefilah. His punishment was

«.designed to teach him that he must correct this shortcoming by

praying.

HKB"H conveyed this incredible message to Noach as follows
(Bereishis 7, 1): 7207 % 03 Y27 70K X3 17 70 R Y oD
7 7 vk v wnxn—then Hashem said to Noach, “Come to
the “teivah,” you and your entire household, for

it is you that I have seen to by righteous before Me in this
generation. HKB"H’s directive could be understood in one of two

~ways. Understood simply, Hashem was telling them to enter. the
“tefbah” in arder to be saved from the waters of the “mabul” There

is, however, a second way to understand Hashem's directive. ¢

* Hashem was directing himeto enter the “teivah” of tefilah before

( Hashem—to pray: {*73 “n"x= nw % “mr =913 "o —because you

are a tzaddik and your tefilos are capable of transforming the
attribute of “din” into the attribute of “rachamim.”

ﬁ'f How beautifully this helps us understand the words of the Baal
Shem Tov, zy"a. Elucidating the words of the passuk (ibid. 6, 16):
"naen’ qwyn rx“—a light shall you make for the

“teivah”’—he states that a person must illuminate the words—
”Teivos"—of tefilah with proper concentration and intent—
“kavanah.” Ina similar vein, the Degel Machaneh Ephraim (Noach)
writes in the name of hig elder, the Baal Shem Tov:

"R RWINMW AT TRT? IRNW - 13N YR e —take care to
illuminate the words that leave your mouth.

3

Based on what we have discussed, the message is clear. HKB"H
placed Noach in the “teivah” hinting to him that he must make

amends for not using his “Teivos” of tefilah to’pray for the people
of his generation. Therefore, the commands related to the building

of the “teivah” contain many concealed allusxons 1egaxdmg the
avodah of tefilah. Hence, in the sefer Baal Shem Tov (Noach 15 and
on), many deep matters concerning tefilah are presented, which
were revealed by the Baal Shem Tov by means of allusions inherent
in the commands related to the construction of the “teivah.”

Next, let us introduce the incredible words of the Toldos Yaakov
Yosef (Noach) regarding this same passuk: mwwn =iz* »masn—
you shall make a “tzohar” for the “teivah.” There are three-’
permutations of the word 1" a''sn "% --+m2. The word 1”1
sugpests trouble and distress. The word n”%n is related to
goodwill--in _our case, specifically divine goodwill. With the

" command: “make a 7"nx for the ‘teivah,” HKB"H was hinting to
Noach in no uncertain terms to transtorm the attribute of “din” to

;ﬁ‘frachamim" by transforming the word 1”9 to the permutation

"yn. Thus, Noach understood that after he and his family had
served a full year sentence in the “teivah"—the duration of the ~
sentence for the wicked in Gehinom—he was now required to offer
his prayers to Hashem in order to transform the attribute of “din”

into the attribute of"rachamxm [
I

» And Noach Found Favor in the Eyes of Hashem

}\ —Who Foresaw that He Was Destined

to Make Amends

Based on what we have learned, we have grounds to defend
Noach's status as a tzaddik. His failure to pray initially on behalf
of his generation, and transform the attribute of “din” into
“rachamim,” is because he did not yet comprehend the magnificent
power of tefilah. He did n]pt realize that it is even possible to pray
on behalf of someone who has transgressed and has already been
sentenced—transforming “din” into “rachamim.” Furthermore, he
did not consider himself or his tefilos worthy of the status of

“tefilas hatzaddikim.”

Notwithstanding, he was punished and confined to the “tcivah.”
This is consistent with the elucidation in the Gemara {Yevamos
121b) regarding the passuk (Tehillim 50, 3): TEIeT " T W
TRDRT BT RUR0 &Y PRI AU anom—"and His surroundings
are excecdingly turbulent” teaches us that HKB"H is exacting
with those who surround Him, to the extent ofa hairsbreadth.
Noach was considered to be within the surroundings of HKB"H, as
the passuk attests: 2o nR*

"my mmn—Noach walked with G- d. Consequently, HKB"H held

3 him accountable for not having grasped that it was his

responsibility to pray on behalf of the people of his generation.

e —

-2)" Upon seeing that he was being punished by HKB"H-—being
incarcerated with animals and wild beasts in the "teivah” for

twelve months, equivalent to the sentence served by the reshaim

in Gehinom—he took stock of his life and deeds, as is the custom
of tzaddikim. He sought to understand why HKB"H punished him
in this manner, Ultimately, he realized that it was because he had
failed to be proactive and to utilize his power of speech to pray on

behalf of the people of his generation.

sAdditionally, he scrutinized the significance of HKB"H's
directive: *maon® mwyn anx+-- you shall make a “tzohar” for the
“teivah.” He recognized that HKB"H was sending him a message;

it was his responsibility to transform the actual 7728 into 7"$7—

to transform the negative into a positive, by transforming the “din”
into “rachamim.’ At that point, he approached Hashem with the
supplication: ™ wez =uomn mexw“—release me from this
confinement. ”E-ﬁas, he acco}llp[ished the desired transformation
of the attribute of “din” into "rachamim,” as indicated by the
passuk: “Elokim remembered Noach”—even Elokim was

s ] b s e o

»



36 Geasks of G- Kbobson

“What Happened with the Lion?

The Mabul was on the Earth for forty days and nights, and the waters cov-
ered even the higl'lest mountains. All living beings, including the birds,
died. All vegetation, including the top layer of the Earth, dissolved. Who
remained? NIND iNK K1 m N WY — “Only Noach and that which was
with him in the feivah remained.””

But the word 7% always means exclusion or minimizing, hinting that
Noach here was “minimized,” i.e., his health was compromised. He was
coughing and spitting up blood because of the great effort involved in car-

ing for all of the animals. Or, commentators note, he was limping because

the lion had struck him because he was late in bringing it its food.

The teivah was an oasis where the supernatural prevailed. Only 600

feet long and 100 feet wide, it was impossible for two of every living crea-

ture in the world to fit inside. It was also impossible for Noach to care

for the myriads and myriads of creatures. He had a very small crew; how

i

- Jwas each animal fed at the right time? Even 10,000 people couldn’t have

| managed the teivah, so how did-82 :

) The answer is simple — Hashem helped them. If Hashem helps, you

¢an do everything. If He doesn't, yoﬁ'cannot do anything. So if Noach

was managing only through the constant miraculous intervention of

HaKadosh Baruch Hu, why did Hashem allow the lion to injure him?

e - —_—

e

THE SECOND ATTEMPT AT REDEMPTION

A

Hashem created a perfect world for Adam and Chavah. All they needed
to do was refrain from eating of the Tree of Knowledge and then all would

have been utopian happiness and pleasure. Alas, Hashem’s first attempt, as

~) it were, failed when the first couple ate from the Etz HaDaas.

For ten generations, Adam’s descendants degenerated until the most

compassionate option was to destroy them and begin again with Noach.
Perhaps with him, Hashem could bring into being the world He had
wanted to create.

“For the entire year of the Mabul, a miraculous atmosphere, from the

Q)TQ 9 e ot
[ - /) L
0T ]TW ,'177 9971 79T :'{3 N!7 YNBD 1IR3INY njﬂ'l WITha DINR

PwYH vy TRSIR VNI 73 D¥YR DI W SAIN2 Onoam b2 onw
: - been vy RYY OOwn

95y SrIn A WTIRN R°IN Y71 RNDWERD ONA VI THEY Y1p3 M
b PP UTIA 27 AN U0 TP M T ,7OWD) TAORR TR

pI0B Wby oTIp) nnnaY ;%711 PPNY T NPEN TV DK xY1 ™ ‘;-n', mxﬁﬁe“ “
YPDR IR DMETB On MY MR W) WY 000 I @3 0 W) g
TIRWD AT (3R LARTIR Y72 VW own 1L UMY WA AR TNROYT
AR 953 XA A9MN3 MON RYpUW Qwin? Yyenml a¥Im 131 7R DIR
j_"\x 2 (R 13 T2 2 NKY ,7PR PRI WNR KW Jawnna 1o

by DwBNTY 1> PR 2Y3 XMW WA 3 0ave) 2own mon 21 1PY
Wy /O XIp1 AT, UWBNRY 2130 WR 1aWnm3 DMK 5K {R1 MM

27T LIRIP 773 OMIR AW aun o I L5yion PR Man R¥Y KD

Troy ok Nanaw oYW Y P U T I boa T ey Wi

ROME NYA PR NI 031 ,A9YnY nYww (eun - &7y 1R by NN oY
N3 M1 AR QWA 01 oYW Y3 Yy Yion DWh R0 ram AR, PN
©RPRaa PR AL AYDNW X¥AN TPI R XY Yoenmy R 221 Yo Tap
ATTES R29 LwBNAT Y10 PR K? (I TN 33 wa'on Y oo B
¥y mmY L AWy AW WD TADRR OX¥IN” LWIIRI VIR T NI
TP M3 A WD) 0RB TRTYITY WITHN 0K ,AWNR (9 R 1 Yonn
Phy Tonn TIT DRW NN YITH AT 31 WIRRY 3 poonn A ey ¥

JRIT PIBY 3T 0D pUITI (1,6 BN #9EN MARY DI g
mrpna W3 widM XD B3 ana v Yo mw mlven MRV PIN 3(.\
wabn KA TOYY xaw pan avb bwn (3 wan bipa RAW] D°DIX
53 PRI MY R 13 TIAY P WK TWYR MK DAMON RS 073
bax 1% TR MI03 ,IpMT MPRING YR >30% Y o R PIS 19
a7 My SxTA Db DN Mano Wik orha ynp 9w R DY X2 DR
12 JMPATY INTIY NBpWI IMnEYR 3 0¥y nR XA 9T Y90 TME PR
— /ToRD 2 wmn
Ly TN XA nana YYenn? MY wn Xy mw monw W axan %,
7%7 K91 Ovnn 9ya Nomea nyn 7o Mw wRw Jram 00 DUt TOYD
nx oYY 710 Ny AWy yaTh i R e wmn 37 by PrYY W
Spaw B 1B DM 112737 DWm Nawnen DPmN 5H5% 13987 NPRYID

- future era of perfection of Olam HaBa, prevailed in the feivah. Noach in
the teivah was somewhat like Adam in Gan Eden before the sin. The plan
was that from there, Noach should exit directly into Eretz Yisrael and the

Messianic era would begin,
What went wrong? Why didn’t Noach succeed?
~¥ Cham, his son, ruined everything. The Ribbono shel Olam had com-

_manded that during the period Qf the Mabul, all couples, including ani- - .

.mals, were to separate in an act of empathy with the suffering of all living

creatures. But Cham didn’t listen. Thus, he also caused the dog and raven

to disobey.'® Hashem’s plans for perfection were thwarted.
# Instead of landing in Eretz Yisrael, the teivah stopped on the mountain
of Ararat, in Turkey. Mankind exited into exile, outside of Eretz Yisrael,

and lived in Babylonia, from where they were dispersed all over the globe.

ANIMALS IN A PERFECT WORLD

33

Some ask what Noach fed the carnivorous animals; how could meat re-
main fresh for over a year? Ibn Ezra calls them fools. The animals which
usually eat meat could have eaten grass or fruits which don’t spoil, he pos-
its. But the Sages make it very clear that Noach brought each animal its
specific kind of food — twigs for the elephant, glass for a certain kind of

—

-~
bird, etc.”® And Rashi*® says that Noach needed a‘miracle to prevent the

fruits from rotting. Hashem could have easily made a miracle for the meat
as well.
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X But the animals in the teivah did not eat meat, because the teivah was

an oasis of utopian perfection. And what are animals like in a perfect

“world? Well, we don’t have to wonder. Yeshayahu HaNavi spells it out in

his description of the Messianic era, “The wolf will live with the sheep,

and the leopard will lie down with the kid, ... And a lion, like caftle, will
21

eat hay.

~ Why does the lion eat meat today? Why, in general, does any creature
need to eat at all?

Life is an abstract concept, something that nobody fully understands
or is able to define scientifically. What we do know is that if we don't eat,
we cannot live. However, how does food give us life? The Torah teaches
that there is a ' °0 Xyin, a word of Hashem,* a Divine quality in food,
which nourishes the soul. It is one’s ability to extract that 1 ' x¥in from
food that keeps body and soul together. 7




Ho :

We are not allowed to eat carnivorous animals, because they are spiri-

tually fallen creatures. While sheep, goats and cattle are able to extract nu- .

/ ]
/ trition from grasses, even though they are not dense foods, the lion, among

other carnivores, is too low to be able to extract nutrition from vegetation.

It has been contaminated by cruelty and thus needs a concentrated meal

of meat ini order to remain alive.”

L\\ Noach did not have to prepare meat for the carnivorous animals in the

teivah, The lion, like the bull, happily munched on hay. No longer fallen,

it was able to extract the nutrition from this less compact food and live

Qegcefullx. B
But then, Cham, like Adam, sinned. As all of life on Earth was gasping

its last breath as it withered painfully in the boiling water, the least the

people in the teivah were required to do was to refrain from indulging in

their own pleasures by separating from their spouses.

streak, and that is why the dog and raven, which were influenced by him,
emerged from the feivah black.

< By violating the command of separation, Cham manifested a cruel )

But Noach thought that the world was still as perfect as it should have

been. It is quite probable that Noach, as parents are wont to, was not aware

of, or overlooked, his son’s sin (as did Yitzchak regarding Esav). So he was
feeding the lion its usual portion of hay, but the lion wasn't getting full.

It was eating and eating but it couldn’t extract the life out of the grass,

because it had once again been reduced to a cruel animal of fumah and

JJ lacked the refinement necessary to extract life out of a less dense material.

Finally, it pounced on Noach and wounded him,

«fThe teivah had failed. Hashem’s plans for it were no longer feasible.
Things had begun to deterjorate; the lion showed the first signs of the de-
cay that had now set in. What would happen now?

“And also Noach You recalled with love, and You remembered him
with salvation and compassion...” Jhe original condition Hashem had
made with Noach was null and void, now that there was sin in the teivah.
But Hashem looked deeper into Noach and his sons. He saw that, while))

T{now things were heading downhill, in a little while, there would emerge

a core of goodness — Avraham would be born and he would bring the

\@orld to a tikkun. It would take his descendants thousands of years, but

cventually, through their keeping of the Torah, the world would reach the
~

Messianic era.

As Parashas Bereishis concludes, 1 pa 10 xyn 15 — “Noach found

favor in Hashem’s eyes.” There was something to be found in Noach; a
gertain spark of goodness glowed in him, a soul that was to be born in an-
other ten generations that would make it worthwhile for HaKadosh Baruch

Hu to keep His part of the covenant, even though the family of Noach had
failed theirs. _

/J Hashem saw that Noach was not good right now, that there was
mych left to be desired in his children, but there was hope for the future.
Eventually, through the children of Noach, the world would become a

Eérfect place.

-b.
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